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It was Emil Brunner who said, “the Church exists by mission as fire exists by burning.” Mission is what fires the church. Mission is what warms the church. Mission is the reason for the existence of the church. The day the mission is completed the Kingdom is accomplished therefore; there is no need anymore for the Church. Mission is like a diamond, its heart does not change. However, as time passes by, it shines more and more and more faces are created. The heart of the mission is found in Matthew 28:18-20: “Then Jesus came to them and said, “All authority in heaven and on earth has been given to me. Therefore go and make disciples of all nations, baptizing them in the name of the Father and of the Son and of the Holy Spirit, and teaching them to obey everything I have commanded you. And surely I will be with you always, to the very end of the age.”

From the heart of the mission, “the great commission”, the task is clear. While the church “goes”, something natural to the church or to any living organism occurs, it should recruit and disciple. This must be done in “all nations.” The authoritative presence of Jesus is guaranteed as the Church mobilizes itself: “And surely I will be with you always, to the very end of the age”, that is, until the task is done. Recruitment is done through evangelism by the church and a declaration of faith of the one being recruited (“baptizing”). Discipleship is done through teaching by the church and obedience by the one being discipled. Obedience and discipleship is a life long pursuit by all the members of the Church.

The articles and responses capsulate the commission and call us, the Church of the Nazarene to keep “burning,” using Brunner’s illustration.
Dean Fleming in his “Theology of missional theologizing: a paradigm from Paul”, stresses the role of context, incarnational ministry, flexibility and dynamism in terminology, a message rooted in revelation (“the truth of the Gospel,” Gal 2:5,14), not a “market driven” (success oriented), and a message relevant to the contemporary needs (“The gospel encounters people within their existing cultures and web relationships; it speaks their language”).
Fleming’s call to the church is “to embrace the same theological task of contextualizing the gospel within the life situations of contemporary people in transforming ways”, that is, to strip from the gospel message the biblical cultural baggage, keeping the principle of the message, dressing it up with the contextual contemporary verbiage in order to communicate the revelation of God to today’s world: that is: “Our ways of formulating and communicating holiness must be continually ‘re-contextualized’ if they are to holistically engage the worlds in which we live and serve.” According to Fleming, this is a way in which “we can have a truly missional theology –one that motivates and sustains the church in its service and witness in the world.”

Pastor Chambo from Mozambique, sees this as a relevant way to reach a rich continent where Africans are educated and are making an effort to go back to their roots. However, he clearly points out that “the challenge in the whole process is, of course, to contextualize the message, but not compromise it” as many independent African Churches are doing today. He ends up challenging the African scholars to find ways to dress up the unchangeable principles of the gospel with relevant expressions that will catch the attention of the people so that the Word will do what it has been doing through the ages. Bartle uses the expression “carbon-copy theologies” that “do not meet the heart needs of the people of the two-third’s world.” These have been exported through ex-patriot messengers. These types of “imported” theologies “often miss the mark.” He asserts that the “miracle of the incarnation only becomes real when God enters a culture and speaks in the vernacular to the deep hungers of the people’s hearts.” Bartle interprets Fleming adding to the Wesleyan quadrilateral the concepts of “culture” and the “guidance by the Spirit.”  Indeed this is what Paul and Wesley did, a re-contextualizing of the theology of Jesus to the Roman world in Paul’s case and a re-contextualizing of Jesus to the English and American settings by Wesley. The call to re-contextualize is still pertinent only if it is done under the guidance of the Holy Spirit. 

Crofford in his response to Fleming warns us not to fall into syncretism and at the same time to stay away from cultural irrelevance. That is, to navigate in the center of the two streams in order to keep pure the central message of the Gospel although it will be dressed up in relevant ways to the listener and his culture. He leaves us with several questions, but one calls our attention to the present global setting. I believe it is worth considering: “Does globalization — an apparent homogenization of world cultures — make ‘missional theologizing’ of lesser or greater importance?” Probably the answer is to the side of greater importance since culture is changing more rapidly than ever.
 This essay fits in the “all the world” part of the Great Commission. That is, to make relevant the Gospel everywhere, at all times, until the “end of the age.”

Hitoshi (Paul) Fukue in the second essay, “Beyond Christ and Culture”, deals with the way individuals perceive truth. Although truth doesn’t change, the perception of a truth may point to a part or an aspect of the truth depending on the culture. He partially agrees with  C. S. Song, a well-known Asian theologian when “he encourages Asian Christians to listen to the Bible directly with our minds and hearts in our cultural context.” Song advocates an interpretation of the text through a Biblical Theology rather than through Philosophical Theology. Fukue goes on to affirm that: “Listening to the Word of God directly and sensitively is the primary task for any Christians.” However, immediately he raises a “red flag”: “But I cannot go so far as to suggest that we discard two thousand years of Western Christian understanding and theology.” Fukue proposes an ‘interpenetrating’ approach to the tension between Christ and Culture.” That is, Asia learns from the West and the West from Asia.” He is correct in saying that “we may be able to edify each other and appreciate the width, length, depth and height of the love of God in Christ Jesus.” If the concept of Globalization is positive at all, perhaps what Fukue is advocating is an inter-discipleship. That is, that no one cultural setting is the owner of the truth, or the key keeper of the interpretation of the Gospel. As we perceive a part of the truth due to our context, we not only need to share it, but to value the perceptions of others in their cultures. Could it be that as we open our ears to the discoveries of truth from others, we will gain a better perspective of the “BIG” picture of the encompassing outreach of the message of the Gospel? Copp thanks Fukue for his reminder of one of the challenges that the church of the Nazarene faces in the 21st Century: “to know Christ and be the church Christ intends us to be in a world with a wide variety of cultures.” He also says “the intersection of Christ and Culture for our global church, living at the intersection of Christ and Culture presents profound implications for the way we do theology and ministry.” Copp ends up warning the
church with a piercing question: “How do we assure that we remain faithful to the Wesleyan spirit of practical theology and do not ‘mature’ into a lifeless church...? My suggestion is the same as above, let’s listen to each other. Are we really listening? Gunter summarizes her response to Fukue with a penetrating parable: “While light makes no noise, it cannot be silenced.” Christ, independent of culture, cannot be silenced. Independent of culture, Christ will enlighten culture. As Christ shines upon us who come from many cultures, we will reflect Him, not our culture, although culture will be a key element in presenting Christ to our own people. Brower in a very interesting way raises several questions to the issue of culture, interpretation and history. She finds the answer with her call to listen in several levels: cultural issues, biblical perceptions, history, and Wesleyan theology. As these aspects of our existence as a church inter-sect we need to be aware of what she calls the “deeper meaning of Christian faith.” Perhaps this is what Fleming in the first article is asking of us. To undress the Gospel of its own culture, our culture, and dress it up with our theological heritage and with the culture where it is to be expressed. Fukue’s paper fits in the “discipling” of the Great Commission. That is that we as disciples will always need to be discipled. We need to open our ears to the discoveries that our brothers and sisters have from other cultures.
Bryan Stone, “Christian Mission as Ecclesial Holiness”. Stone’s call is to let the church be the church. In the first part of his sentence, “a worshipping, reconciling, forgiving, nonviolent, compassionate, just,” he is stressing the discipling way of life. In the rest of the sentence: an “inclusive community that bears visible, embodied, and corporate witness to God’s reign in public,” he stresses the recruiting. Culbertson reacts to Stone’s declaration: “the church does not really need a ‘mission’ strategy,” saying:  “What startled me most in Bryan’s paper was the comment that ‘the church does not need a ‘mission strategy.’ ‘ Isn’t ‘strategy’ another way of saying doing things purposefully?” To help them both, while the church needs to “lift the Son of Man” (John 3:15) to attract the unsaved to it, it must also “seek ...what was lost,” emulating the Lord of the Church, who not only WAS God, but who also “became flesh.” Christ purposefully strategized Himself into action. Agreeing both with Culbertson and Stone, the Church cannot offer a “Christendom lite,” not in being, nor in going or action or strategy. Being and doing are two sides of the same coin.
Gates in response to Stone calls “US,” and I highlight the word US, to a higher degree of being and doing. He says:  “Loving the Lord our God with all our heart, soul, mind, and strength and our neighbor as ourselves requires us to reexamine carefully our categories of ‘us’ and ‘them.’“ If I interpret him correctly, the Church must be the Church in all the world. That is, not only just being in all the world, but a sending church from and to all the world. The center of the church is where Christ is, that is where the Savior is, and the Church sends its best where Christ needs to be.
Rotz in an assertive way points out: “While we joyfully celebrate our diversity and learn from each other, we must critically evaluate our perspectives and assumptions.  It means that whatever our culture, if the Church is truly to be the Church, we will be marginalized.” If the Church is really present in a given context, it will challenge it, transform it and it will reap the consequences of being the Church. He points to the Christian symbol of mission, the Cross. If we adopt the project of the Galilean to go into all the World, we will be treated like He was treated. However, we will also enjoy the resurrection power of the Galilean, that is, the Nazarene.
Stone and his respondents are in the side of “And surely I am with you always” of the Great Commission. If He is with us, and it is “surely,” then, the Church will be the Church, not only being but doing all that is encompassed in the word doing: “The one who calls you is faithful and he will do it” (1 Tes. 5:24). It is guaranteed.
Fletcher L. Tink, In Search for a Taxonomy for Wesleyan Public Activism 

The author of this paper calls for a “Wesleyan scrutiny” of issues related to compassionate ministries. He poses a series of questions that need to be explored probably in a larger setting than this theology conference. His last sentence: “issues and opportunities for mission yet unimagined,” hits the nail on the head of what I believe is the key issue he is raising. As the Church sees the myriad of needs around the world in a multiplicity of contexts, obviously the Church cannot solve them all, but She cannot escape from them either. The missionary “thing” to do is to be present and offer the Presence (with a capital “P”), that although in the here and now we cannot alleviate the need totally, we can bring some relief, but most of all, we “can” offer a true hope and an inward peace for the here and now.

Allen’s response is very cleverly put with a real life example. A holiness church doesn’t need to promote compassionate ministry. It just happens. It is the Christ thing to do!

At the same time, Davey calls us back to be the holiness church and to get with it, which is not to “inadvertently fostered an inward gaze that blinded many to the plight of those in their own household.  A focus on a ‘personal’ Savior, ‘personal’ prayers, ‘personal’ devotions, and a ‘personal’ walk with no one save Jesus ‘in the garden’ or on the ‘Jericho Road’ clouded a vision of the world for whom this same Jesus died.”

Another version of the Great Commission found in Acts 1:8, stresses the “power to witness.” This will never happen unless we get out of the “personal” mode, or the self-serving gospel, and get into the Upper Room to be “all together in one place” (by the way, the Spanish version is better: “Unanimously together”), in order to experience a “corporate” Pentecost. We have stressed to a large extent the individual experience and have neglected the call of John 17 to be “brought to complete unity” (v. 23; the Spanish reads “perfect in unity”) “to let the world know.” This is the call of the hour if we are to be a truly “apostolic” Church, that is, a missionary Church.

Papers in Educational Mission
In the mission section there are also four papers on Educational mission. Three of the papers share the word “global”, while the fourth one speaks about “international.”

Blevins speaking about “global pedagogy,” presents two obstacles, I guess, I will call them evils of “globalism,” that the Church faces: One is the commercializing of goods, McWorld, the other, the “Jihad,” a radical tribalism. He offers a Wesleyan counterpart, sitting at the table. The call is to a Global Pedagogy that sets formative and transforming practices and a second, a sacrificial exchange between teacher and students. Clearly this fits into the dicipling of the Great Commission, where a discipler and a disciple form a circle of discipleship and also where the discipler and the disciple will always give and receive.

Dumerzier focuses his paper on the relationship of our outreach and our theological identity. He is more than correct in saying that to accomplish it, we must stress a “theological literacy among the laity”. I must comment that the “go and make disciples of all nations” is that, to “all nations,” not just to the clergy. The call is to indoctrinate “all the world” (even if this term is in some places a bad word). Unfortunately, as a church, I believe we have focused on putting more resources into “teaching” the elite few, than to massively “educating deeply the many.” But, hope is around the block, the massive entrance of new converts, at least outside of the U.S. through the systems of evangelism (e.g. the Jesus Film), is calling the church outside of the U.S to put discipleship on the same level of priority with evangelism.

Gordon Thomas reminds us of the great opportunity we have as a “global” church to fulfill our mandate of being a Holiness witness around the World. Very sharply he concludes: “When we can each preach, teach and live holiness in ways that make sense of the Bible, and that fit our own experience and culture, the Church of the Nazarene will have come of age around the world. I believe that then and only then will we make the impact on our world that we long to see.” I see this first World Theology Conference as a great opportunity to start the process of “come of age around the world.”

Woodruff is passing to us some of his valuable practical learning. His call to avoid “paternalism in education” in order for us to continue being international is a valid conclusion to foster relationships that will enable the church to fulfill its mission.

The following comments mentioned by the small groups assist us with summing up the concepts presented in the papers and throughout the discussions of this conference:

We must consider the tension that is being brought up by the authors between being the church and doing church (ex. evangelism, mission, etc.).  We definitely are looking at being but the reality is that we are not living in a vacuum.  There seems to be a sense where everything within our individual cultures must be brought up for review.  But it doesn’t mean that all elements have to be brought into subjection.  Some of the things that stay may be culturally distinctive but they need to be brought under subjection to Christ.

Also, the concept of the Great Commission can be an anchor for dealing with the concept of mission.  The “making” and  “going” of the great commission is “whole going” not just an emphasis on “making disciples”.  It involves being the people of God.  “Making disciples” forces us into developing a strategy, while the “going” emphasizes being a “light to all nations”.  If we are truly to follow the mission that God is calling us to we will live out the Great Commission to it’s fullest, doing and being all that Christ mentions in this passage.
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